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l. INTRODUCTION

One of the very popular terms of the Qur 'anic verses among the Muslims is the <2/
(repentance). There are 2 (two) types of the term in Indonesian, namely taubat and tobat. However, the
standard term is tobat'. The Kamus Besar Bahasa Indonesia (The Indonesian Big Dictionary) describes
some meanings of the term <.s¥/such as being aware and disappointed of the wrong action and turning

in repentance to the right path of Allah the Almighty?.

The term <.+¥/in Indonesia is daily pronounced by the Muslims in the formal and the nonformal
contexts or the informal one. In the formal context, the term is sometimes pronounced by the Muslim

scholars when delivering the Islamic Speeches, Islamic Sermons and Islamic Studies. It is read soundly

! https://www.kbbi.co.id/arti-kata/taubat (KBBI = Indonesian Big Dictionary)
? Ibid
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to call the evil doers, the wrong doers and sinners to turn in repentance to the right path of Allah the
Almighty. Furthermore in the nonformal context, the term is sometimes sounded loudly in the daily
lives from one person to other evil doers or wrong doers. It is a warning to someone not to do the same
wrong actions anymore. In addition, the term is sometimes pronounced in the informal context when

parents remind their bad sons not to do the evil or wrong actions on the other day.

Meanwhile it is very important to find out the real meaning of the term <.+ in al-Qur an

because al-Qur an was sent to be a human'’s way of life either individually or socially. The conclusion

and lesson can be learnt from QS. 89 : J=ill as follows:

C):‘éé-“-dé

Meaning: On the day We shall raise From all Peoples a witness Against them, from amongst
themselves And We shall bring these (Thy people): and We have sent down To thee the Book
explaining All things, a Guide, a Mercy, And Glad Tidings to Muslims2.

From the Qur anic verse above, &) ! ilas sl JELY) concluded faithfully that
as a messenger of Allah The Almighty, the Prophet Muhammad Peace Be Upon Him, was told
to explain the substances of al-Qur’an to Muslims dealing with everything needed in their
worldly lives and the hereafter as solutions of forbidden (Haram) and kosher or lawful (Halal)
matters, guidance (¢! ) and error (4>uzll), and glad tidings (< ) for devoted Muslims®.
In addition, al-Qur’an substantially consists of bright and applicable concepts of economy,
sociology, politics, psychology and education that are needed by humans in general to live

their lives.

3 Mushaf Al-Madinah An-Nabawiyah, The Holy Qur’an English Translation of the Meanings and Commentary,
Revised and Edited By The Presidency of Islamic Researhes, IFTA, CALL AND GUIDANCE, King Fahd Holy Qur’an
Printing Complex, 1411 H/1990 M. P. 759.

s 2l pall Gilacas dea) LY el pall jandl o sall Gl bl | de G 6 el g

o, P. 127 -128.
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454l js a term that relates to the human’s activities very much in the Qur’anic verses,

some of them deals with the followings:

1.

Having wronged by worship. In this context, QS. Al-Bagarah : 54 describes that the
Prophet Moses asked his people to turn in repentance to Allah The Almighty after
having wronged by worship. The original text is as follows:

ST i aSH1a oSl | VA oS5 5l 1) 5o 538 Janall 2SAATL oSudi) sialls oSGl o 681 de gl a0 JUB A
ol sl g ) aSile U8 LS5 L v,

Meaning: And remember Moses said To his people: “O my people! Ye have indeed
wronged Yourselves by your worship of the calf: So turn (in repentance) to your
Maker, And slay yourselves (the wrong doers), That will be better for you In the
sight of your Maker. Then He turned towards you (in forgiveness): For He is Oft-

Returning. Most Merciful®.

. Having done the evil deeds. In this context, QS. Al-Tahrim : 8 describes that every

evil doer from all the believers is asked to turn in repentance to Allah The Almighty
in order He will remove from them their evil deeds and then admit them to
Paradise®. The original text is as follows:

Oe sl lia oSy 5 oSl oSie 3K () &) e sl L8 Al ) 0 55 ) sl gl
x| gial Goalll 5 il A (5350 Y a s L) Ltias

Meaning: O ye who believe! Turn to Allah with sincere repentance In the hope that
Your Lord will remove from your evil deeds, And submit you to Gardens Beneath
which Rivers flow The Day that Allah will not permit To be humiliated The Prophet
and those Who believe with him...

Having done the crime. In this context, QS. Al-Ma idah : 39 describes that every
criminal doer who turns in repentance to Allah The Almighty and amends their
conduct Allah The Almighty will turn to him in forgiveness because He is Oft-
forgiving and the Most Merciful’. The original text is as follows:

el sie A O e o gt dll b il g dalin 2ey e QB (1ad

5 Opcit, P. 22.
6 Opcit, P. 1776
7 Opcit, P. 295.
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Meaning: But if the thief repent After his crime, And amend his conduct, Allah
turneth to him In forgiveness; for Allah Is Oft-forgiving, Most Merciful.

4. Being guilty of lewdness. In this context, QS. Al-Nisa’ : 16 describes that Allah The

Almighty is Oft-Returning and Most Merciful to those who are guilty of lewdness®.
The original text is as follows:

Lass 5 L 55 OIS ) ) Laglie | gam je ld Lalial 5 LU () o8 Laa 50l oS Lty ol

Meaning: If two persons among you Are guilty of lewdness, Punish them both, If
they repent and amend, Leave them alone; for Allah Is Oft-returning, Most
Merciful.

In general, some of the Qur’anic verses above gives us a series of the term 453l in
different contexts dealing with the wrong worship and up to the bad performances against
humans as a consequence of human relationship in life (mu’amalah) without any
discriminations.

In addition to the introduction, it’s important to describe the background of human
beings mentioned in al-Qur’an. There are some different opinions dealing with a number of
terms of human beings, such as 3 terms, 5 terms and 9 terms. However the earlier comes from

M. Quraish Shihab, namely the term consisting of (a) | (Alif), & (Nun), dan o= (Sin). There are

some terms are formed from these letters, bl , o), (b atau b ; (b) 2, (C) e and
adl 4y 30 9

The term ¢l relates very much to the application of the term 4 53 | It’s based on the
interpretation of the following Qur’anic verses of QS. «!3a¥1:72 | namely:

S 43 L) lelea 5 Lgia a1 5 Lgilaay o)) cpld Juall 5 (V) 5 Ol ganadl e BLaY) L e Ll
Ysea Laslh

Meaning: We did indeed offer The Trust to the Heavens And the Earth And the
Mountians; But they refused To undertake it, Being afraid thereof. But man undertook it, He

was indeed unjust And foolish.

8 Opcit, P. 212
9 M. Quraish Shihab, (1996), Wawasan Al-Qur’an, Tafsir Maudhu’l atas Pelbagai Persoalan Umat, Mizan, Bandung,
P. 278.
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QS. <Ixa¥ 72 above uses the term oY) to represent human beings who are
considered unjust and foolish. Furthermore the term oY) is interpreted as an individual
characterized with unjust, foolishness, rejection of faith and all bad attributes.

On one hand, to be unjust, having foolishness, rejection of faith and all bad attributes
become parts of the human’s characteristics, on the other the human beings have their own
good characteristics. In this context, Allah The Almighty says in QS. ol : 8:

Lol il 5 la ) sad Leaglld

Meaning: And its inspiration As to its wrong And its right.

Some numbers of the interpreters have committed that QS. w11 : 8 above explained that Allah
The Almighty makes the soul, and gives it order, proportion and relative perpection for human
beings in order to adapt for the particular circumstances in which it has to live its life. Then
they breathe into their souls an understanding of what is in, impiety, wrong-doing and what is
piety and right conduct.

Based on the general description above, either the Qur’anic verses dealing with the
relationship between the term 453! and the human’s bad performances, or the Qur’anic
verses dealing with the human’s status under the interpretation of the term gV | it can be
concluded that every human being can not keep away from being at fault and guilty of sin,
and from forgetting something. The other Prophet Muhammad’s Peace Be Upon Him words
stresses the conclusion as follows:

(2l ol 50) Ol s Guildadd) ya g ellad ool (30 S

Meaning: All the sons of Adam Peace Be On Him are wrong doers, but the best
wrongdoers are those who repent (HR. al-Tirmizdi)™L.

The Hadits of Rasulullah Peace Be Upon Him above tells us that Islam pays to
Muslims’ spiritual and material needs very much. As human beings who are characterized
with wrong doers, Islam introduces them the ways to minimize or remove the sins and faults,
such as reading istighfar (asking for forgiveness), sholat taubat (special praying for asking for
forgiveness).

10 http://jurnal.upi.edu/file/02 Manusia Menurut Alquran-Munawar Rahmat.pdf. P. 111

1 https://sunnah.com/urn/2117860
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Based on the description above, it’s assumed that there is a relationship between the

bad characteristics of human beings and the term 4 53!l (Repentance) understood by Muslims.
In this context, the writer is going to discuss the term 453 in some Qur’anic verses under the
Thematic Tafsir approach. Under this approach, the meaning of 453l and its classification of

the Qur’anic verses concerning to the term 4 53! based on the meaning of the pronounciation,
and change of the pronounciation showing the different meaning in every one Qur’anic verse
will be dealt. Based on this description, it’s hoped to describe and explain about the real
meaning of the term 4 53!} in al-Qur ‘an clearly and it becomes a valuable guidance for Muslims
to keep a way from doing sins and to have them really forgiven by Allah The Almighty. In
addition, the Muslims truly understand the right conducts and performances that should be
implemented after repenting.

As the Sacred and Glorious Book of Islam, al-Qur’an comes to explain all things, to
guide humans living in the universe and to give a Mercy. Allah The Almighty says:

S ol agd o lallall ¢ slasy cpall (iesall jl 508 oo Al gagn ) AN laa ()

Meaning: Verily this al-Qur’an Doth guide to that Which is most right (or stable), And

giveth the glad tidings To the Believers who work Deeds fo righteousness, That they

shall have A magnificent reward (QS. ¢! /_Y :9)%2,

From the Qur’anic verse above, it’s truly understood that al-Qur’an consists of various
kinds of knowledge dealing with, such as economy, sociology, politics, and education.In this
context, Muslims are aware that al-Qur’an contains many bright concepts that are applicable

and needed by humans to live their lives.

One of the educational issues deals with 42 sill that the writer would like to discuss. The
word 42 53l etimologically is a <l form, in English belongs to a Participial Noun/Gerund.

The word 4 53 and the root words of it was found 85 times in al-Qur’an with its derivations

in 27 different Surahs®. It takes 7 forms according to the Arabic Structure and various

sentences written in al-Qur’an®. It deals with 2 (two) meanings, namely al-Ruju’ (Turning

12 Opcit., P. 777 - 778.
13 Moh. Sadik, STAIN Datokarama Palu, in Hunafa Jurnal Studia Islamika Vol. 7, No. 2, December 2010, P. 211.
14 bid.
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to), for example, Allah the Almighty says,®(39 :3xlall) 4alkh 22y 4 ili sad (But if the thief turns
(in repentance) to Allah after his crime); the other meaning is al-Nadm (Repentance/Regret),
for example, Allah the Almighty says: (Meaning: °(67 :pawdll). sliw Joe 5 pole 5 il ho Lald
But any that (in this life) Had repented, believed and worked righteousness).

As mentioned above that the word 4 sill takes7 forms according to the Arabic Structure,

the 7 various forms are described as follows:
1. The form of =Wl J=¢ (the Past Tense). Allah The Almighty says in QS. 4 &l: 3:
A8 R geb Al ol

Meaning: If then, ye repent, It were best for you;*’.

2. Theform of g bl J=é (the Present Tense/Present Continuous Tense). Allah The Almighty
says in QS. sbaill: 17:

o8 e O gl

Meaning: and repent Soon afterwards*®.

3. Theformof ¥ J=& (The Verb of Command). Allah The Almighty says in QS. ~_=3l
. 8:
la gaad 4y g3 4l A S gm g7 ) g3l Cgaal) Lgalla
Meaning: O ye who believe Turn to Allah with sincere repentance.*®.
4. The form of Jell il (The Noun of Subject). Allah The Almighty says in QS. sl : 112:
Osdalall oy sanlall o guildlf
Meaning: Those that turn (to Allah) in repentance, that serve Him, And praise Him?°,
5. The form of Jeldll auls 4e2is (The Resemblance of Noun of Subject). Allah the Almighty
says in QS. 37 : s_adl
pn N sl a4l
Meaning: for He Is Oft-Returning. Most Merciful®'.
6. The form of x4l (The Participial Noun/Gerund). Allah the Almighty says in QS. 3 :_il\:
Jshll (g2 QlEall vl el JE 5 Cuall jile
Meaning: Who forgiveth Sin, Accepteth Repentance, Is Severe in Punishment, And is all-
Bountiful®.

7. The form of US4l au) (Noun of Place). Allah the Almighty says in QS. 30 : 2= :
elioad) gl g ade sa VI AlY o) 4 J8

15 Opcit., P. 295

6 Opcit., P. 1140

7 Opcit., P. 497.

8 Opcit., P. 212 - 213.
% Op.cit., P. 1776

20 Op.cit., P. 537

21 Op.cit., P. 17

22 Op.cit., P. 1423
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Meaning: Say: “He is my Lord! There is no god but He! On Him is my trust, And
to Him do I turn®,

The seven different Qur’anic verses above show the derivations of the term
g1l in the various forms, such as #atu( =Wl =8 form); 2wt (J=3
g badl form); /s55  (Addressed to you more than two); 27 Gl ( aes Al Sadll form);
/s (The form of JeWl auly 4¢ia | the Resemblance of Noun of Subject); 28 «s@l/ (_Sadl jaas
form); <La/ (The Noun of Place). Each derivation can be discussed from some aspects from
which there will be some different meanings contextually. The discussion deals with the
meaning of < and its classification of the Qur’anic verses based on the meaning of the
pronounciation. Furthermore the change of the pronounciation will show the different
meaning in every one Qur’anic verse.

There will be some other important issues dealing with the term <. that should be
discussed in this writing. Some of them are:

1. The conjugation or <& =i (Arabic Structure) of the term L

2. The Definition of the term <. and Its Conditions

3. The significance of the implementation of the term <./

4. The Advantage of <% in the Al-Qur’an.

Those issues above will be discussed in this writing starting from describing the
conjugation or the change of the term < and analyzing the definition of the term
etimologically and terminologically and its conditions, and then introducing and analyzing
some of the Muslim interpretations. Does the instruction to implement the concept of 4./
apply only to those who have done wrong, how about those who do good. The question will
be answered with the sequence of Qur’anic verses. Finally the writer will share the ideal

advantages of <u% in the Al-Qur’an.

23 Opcit. P. 683

24 There can be the other Subjects, like W& (Two Male Subjects), ' 335 (More than Two Male Subjects),
<li(The Subject is 1);

25 There can be the other forms, such as, & $-3 (Two Male Subjects); (1529 (More than Two Male
Subjects); < (Singular Male Subject);

26 There can be the other forms, such as, < (Addressed to you alone)

27 There can be the other forms, such as, <uli( alul Ciisall aan | Plural Female Subjects)

28 There can be the other form, namely, < s/ (_2acizal)  form)
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. THE CONJUGATION OR <& yiai OF THE TERM st

To know the real and special meaning of an Arabic word according to the Arabic
Structure, it’s very important to start from the aspect of conjugation because there should be
a change of the form of a certain word, especially the word <42, The change of the form of
the certain word will have a different meaning from one to another. According to the Arabic
Grammar, the conjugation is dealt in a special field called < %a! (Morphology).

Look at the Table Below: There are at least two important elements of the Arabic

Grammar, namely an-Nahwu and al-Shorf.

[ ’,d\ um .Lpl,s]

An-Nahwu is a knowledge that deals with the change of lines at the end of the Arabic
word because of the influence of the sentences. Meanwhile a Shorf is a knowledge that deals

with a special change in a form of the Arabic Participial Noun to reach the intended goal.

The conjugation is known according to the Arabic Structure, <a’iall with <& s, |t
means a change in a Participial Noun (,x<=<l) from which a verb comes, for examples, the

word 4 (repentance) is Participial Noun from the verb < - s - 45 One of the )

functions according to the Arabic Grammar is to describe the coming of the word as it’s

mentioned above.
Furthermore _x=«ll, based on the terminology, is a noun that means an action without

any period, place and substance?®. The conjugation happens as well based on the English

Grammar, for examples dealing with verb:

29 |In the Arabic Structure, the definition is expressed as follows:

Il 5 &l 5 a3l (e 3 me s o) Sira Ao Ja e sa jaadll

For example:
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He and She listen to the radio

She listens to the radio

The change from listen for the plural subject into listens for the subject of the third
person singular. Beside that, the conjugation deals with a period of time at which an action
happens. It influences the change of the verb in a sentence, for example:

They are reading al-Quran in their rooms.

They read al-Qur’an in their rooms last night

The change from reading into read deals also with a matter of conjugation, and there is no

change in the meaning except for a period of time at which the action happens.

The conjugation according to the Arabic Grammar is classified into 2 (two) types

namely:
1. fs 5 ¢ i (Etimology Conjugation),
2. ladalal Ciy % (Terminology Conjugation)

The Etimology Conjugation is a change of verb based on a number and type of a gender

doer. The simple description is showed as follows:

No Dhomir (Pronoun) Fi’il Madhi (Past Tense)
1. 3 (He) -k

2. L (They, 2 males) | + <l =Ll

3 # (They, more FPR

than 2 Males)

Jiea 4l _Olasall 35 S0 canls e

Meaning: Ali is playing football, his playing is good.
<l (playing) = Jxadll
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&* (She)

L (They, 2
females)

& (They, more
than 2 Females)

& (You, one
male)

Wi (You, 2 males)

a5 (You, more
than 2 males)

il (You, one
female)

Wi (You, 2
females)

&8 (You, more
than 2 females)

i (1)

&ad (We, more
than one)

O+ Qb=

S+l = s

&l’+t._}u:L\,\3

W o+ b= las

.o

M=+ b = a0

G4 Qb =

Lad+ = i

S+ b= as

L+ol =l
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On the other hand, the Terminology Conjugation is a change of a verb from one form into the other
with different meaning. There are 10 types of change that should be kept in the mind based on the
the Terminology Conjugation. They are described on the table below:

NO. | PATTERN ARABIC ENGLISH

L oale a8 (past Tense) | < He Turned

2. tJl aa (Present and s He Turns & He is

) Turning

Continuous Tense)

3. uad (Participial | %3 Repentance
Noun/Gerund)

4. <l or il A Man who Turns to

Jeld e-w\ (Noun of Subject)
Allah in repentance

5. JJ’A’J‘?"‘“ (Noun of | 3 &3 S\ Someone is asked to
turn to Allah in

Object)
repentance
6. ¥ (Verb of Command) | <& Turn to Allah
7. =4 3 Jad 4 5N Don’t Turn to Allah
(Forbiddance)
of Time) a=ma g5
9. Ol (,w\ (Noun of i) Place of 4l
Place) ¢ =ma
10. Al ?“'“\ (Noun of i) Media to Turn to
; Allah
Means) ¢ -mi

From the two tables above, we can see the changes of the form of the word from
one form into the other based on the function it plays either from the Etimology
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Conjugation or the Terminology Conjugation. The term conjugation in Arabic varies more

than in English. There is a key word dealing with the Arabic Grammar: J=é <

Jeld, It means that every type of verb has got its own doer. So that when someone wants

to build an Arabic sentence, they must know well the change of every verb. It happens to

the term, 4530 | that is focused in this writing. Whenever it changes, the meaning is different as it

‘s been shown above.

According to the Terminology Conjugation in the Arabic Structure, the verb

command of the term, 4253 has 6 derivations, as follows:
1. = Asingle man is asked to repent

2. =Two men are asked to repent

3.) 55 = Three or more men are asked to repent

4. 5 = Asingle woman is asked to repent

5. = Two women are aske to repent

6. 05 =Pure (QS. J~il : 66)

[1l. THE DEFINITION OF THE TERM 4.5l AND ITS CONDITIONS

We know well that al-Qur’an is a living Holy Book and it becomes a very important
guidance for Muslims from its early descendent up to the Hereafter. Moreover it becomes the
first rank of law source in Islam. Therefore the discussion dealing with the term 453 refers
to this living Holy Book. In addition to this, the al-Qur’an comes as the significant source to
stimulate the Muslims to apply Islamic teachings well and appropriately, especially dealing
with the meaning of 4l in the broaden perspectives either etimologically or

terminologically supported by the great Muslim scholars.

The term 453 can come from the word U - «si - LS or 4 | Itis really an

-

Arabic word that comes from the original word that consists of 3 (three) letters, namely - <

112



Journal Vision, Vol XVII. No.2 (July-Desember 2021). Page 100-126

s <meaning returning to Allah the Almighty with obedience and commitment not to commit
the offences forbidden by Allah the Almighty®. In fact, Muslims realize the action or

4, safter they have committed the offences and sins. Does the al-Qur’an through its 4 s
verses order the Muslims to do exactly like that? In other words, does a muslim turn to Allah
the Almighty in repentance only after having committed the offences or sins? This kind of
action is commonly applied by Muslims in general. It becomes a significant problem that will
be discussed in this paper. In addition, the implementation of %3 is generally considered
as an obligation and medium to come nearer to God the Almighty.

As stated in the Hadits realized by al-Tirmidzi above that every human naturally tends
to do wrong on purpose or without any purpose during the life. However he or she can have
another way provided by Islam to minimize the natural risk. The way is supposedly to be the
strategic and simple solution for humans. To do wrong and to have sins by humans sometimes
have been caused by their own carelessness. As an illustration, whenever a human has done
one wrong in a day, so that he or she have got 30 sins, but whenever a man has done one
wrong in an hour per day, so that it can’t be imagined how many sins he or she have got per a
month and a year. Islam provides the strategic way to save humans and not to drown in the

sinful pool.
Moreover the form of <) 53!l has 2 (two) subjects, namely Allah the Almighty and a
human. On one hand, when the subject is Allah the Almighty, it means that He is Oft-

Returning (3! 4wl 4.2 ). On the other hand, when the subject is a person, it means that the
person turns to Allah the Almighty in repentance very much asking for His forgiveness very
much.

Dealing with the conditions to turn to Allah the Almighty in repentance, the writer tries
to discuss the ideas of Imam al-Ghazali in his book Minhajul ‘Abidin (Ways of

Worshippers)®2. According to him there are 4 (four) conditions for Muslims who want to

30 Opcit, P. 209.

31 Achmad Zirzis, Lihhiati (ed), 2013, Kamus llmu Nahwu & Sharaf, Jakarta: AMZAH, P. 139. Shighah Mubalaghah is
a form of word denoting the Noun of Subject with an addition of meaning, namely More, Like &= (a person who
knows) becomes 4<3\e (a person who knows more)

32 |mam al-Ghazali (1995), Minhajul ‘Abidin, trans. Ir. Zakaria Adham, 6% Edition, Jakarta, Darul Ulum Press, P. 54-

55.
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repent. If they don’t fulfil the conditions, they won’t be considered to repent. The conditions
are as follows:
1. To leave committing a sin with sincere devotion and purity of heart. It means that

anyone who wants to repent won’t redo at all

N

To quit and to leave a sinful action that has ever done

w

The past sinful action and the present sin hold balance in number

&

To leave the sinful action is supposed to glorify Allah the Almighty at all and to be
away from the anger of Allah the Almighty and His punishment?3,

It can be concluded from the quotation above that an intention to turn to Allah the
Almighty in repentance should come from the purity of heart, it isn’t mixed with the worldly
drives. The repentance is aimed to get away from the the anger and punishment of Allah the
Almighty as well. Furthermore anyone who wants to turn to Allah the Almighty should be

committed not to do the same bad thing in the future.

Tracing the derivations of the term 453l from the Holy Book al-Qur’an and al-Hadits,
it’s found out some Qur’anic verses could be interpreted to denote the conditions of the
repentance, as follows:

1. Tobe Muslim. Anyone who wants to repent should embrace Islam. As stated in the

QS. 18 : sluill;

505t Al Y 5 OY) i () JE Ssall pasal guas ) s Sl (g sleas pall 4580 Cud
Ladll Llae agl Livie ) GY 5f HUS aa

Meaning: Of no effect is the repentance Of those who continue To do evil, until the
death Faces one of them, and he says, “Now have I repented indeed,” Nor of those
who die Rejecting faith: for them Have we prepared A chastisement most grievous.

2. Sincere. A repentance based on the purity of heart will be accepted by Allah the

Almighty. On the contrary, the repentance based on the attention of people and the
worldly drives won’t be accepted by Allah the Almighty. Allah the Almighty says
in QS. 146 : Ll ;

e el ae Gl aginn | geald) 5 il ) sanaic) 5 ) alial o) gl cuall V)

33 bid.
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Meaning: Except for those who repent, Men (their life), hold fast To Allah, and
make their religious devotion sincere to Allah, If so They will (numbered) With the
Believers...

3. Regret. There should be a deep regret for doing something sinful when someone
wants to repent. Our Prophet Muhammad Peace Be on him says:
aale nlolgy . 4a s anil)
Meaning: Regret is repentance. Delivered by Ibnu Majah

4. To have opportunity to repent before death.
The Prophet Muhammad Peace Be on him says:
el ol 5. e Al le el &y 55 Jits il )
Meaning: Really Allah the Almighty accepts the worshipper’s repentance before

Kesempatan untuk bertaubat sebelum sakaratul maut yaitu
sebelum nafas berada di kerongkongan dan sebelum matahari
muncul dari arah barat.

© NG

©

Adapun syarat taubat dalam perspektif Ahl as-Sunnah wa al-Jama’ah ada tiga hal, yaitu:
1. Menyesali apa yang telah berlalu.

2. Segera meninggalkannya.

3. Bertekad tidak mengulangi seperti yang pernah dilakukan sebelumnya untuk akan
datang.

Nabi SAW. bersabda:a:5 23l “Penyesalan adalah taubat”.

10. Hadis ini diriwayatkan Ahmad dalam Musnadnya, Bukhari dalam Tarikhnya, Ibnu Majah
dalam Sunannya, Hakim dalam al-Mustadrak, semuanya bersumber dari Ibnu Mas’ud.

The various types of patterns of the word =24l show the a variety of meanings
contextually. In this case, according to Shofaussamawati that the term of =34l in the
Qur’anic verses has different meaning from the other reference even in the Kamus Besar
Bahasa Indonesia (KBBI, The Standard Indonesian National Dictionary) which describes 3
meaning of the term =, namely good hearth (justice); broad hearth, and honesty®*. The
meaning of u=\a) according the Qur’anic verses covers some aspects of human lives, it covers
not only one field of human lives, namely social life, economic life, devotion, education,
etcetera. So that, the meaning of _=34) can mean etimologically various &< (clean),

o 5 (Safe), b=y (arrive), and Jsie! (leave away).

34 Shofaussamawati, Ikhlas Perspektif al-Qur’a: Kajian Tafsir Maudhu’l, quoted in C:/Users/user/Downloads/927-
3371-PB%20(2).pdf. accessed on 9t of June ’21.
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Some meanings of =34l based on the terminological perspective can be described

from the Muslim scholars as follows:

1. According to Abu Thalib al-Makki that ,=341 meant a purification of the religion;
a purification of the religion from the desire and split behavior; a purification of the
religious observance from all types of disease and hidden spot of dirt; a purification
of speech from useless things, bad words, persuading; and a purification of ethics
following the the wish of God the Almighty®.

The idea’s above says that there shouldn’t be anything obstructing between a
servant and Allah SWT. The obstructing thing can be either material or immaterial
in relation to a Muslim individually.

2. Al-Qusyairi said that o= was a process of unity of al-Haqq to guide all the
adherence orientations. A Muslim’s adherence aimed to come closely to Allah the
Almighty nothing else, without feigning, without aiming to human beings, without
aiming to get human’s praises or others besides being close to Allah the Almighty.
In other expression that u=3al is a purification of an action from all human’s
interventions or a purification of an action from individual influences®.
Al-Qusyairi’s ideas are focused on the application of adherence. The profane things
sometimes affect a servant of God The Almighty to do his worship, such as being
seen by a special person, gaining a praise from the others or many other worldly
orientations that can sway the real purpose in the religious observance.

3. According to Al-Ghazali that the devotion dealing with the request of heaven was
bad. In principle that there is no request from the devotion except for the agreement
of Allah The Almighty. That is an indicator of the truthful sincere people®’.
Al-Ghazali’s background of focused study seems to influence him to express his
ideas dealing with o=24l. The influential Tasawwuf values seem to influence to
share his ideas dealing with o=3al, even he said that going to heaven as a goal to

do the devotion belonged to be insincere.

35 Lu’luatul Chizanah, Ikhlas Prososial?: Studi Komparasi Berdasar Caps, dalam Jurnal Psikologi Islam, Vol. 8 No. 2
(Tahun 2011) H. 147. Accessed from ejournal.uin-malang.ac.id/index.php/psiko/article/view/1555/2732.

36 Abul Qasim Abdul Karim Hawazin al-Qusyairi an-Nasaburi, Risalah Qusyairiyah: Sumber Kajian llmu Tasawuf,,, h.
297. Quoted from Eduprof: Islamic Education Journal. Volume 1 Nomor 1 Maret 2019/P-ISSN: 2723 — 2034.
https://doi.org/10.47453/eduprof.v1i2.3.

37 Al-Ghazali, ,K\D‘80XPLddin (Jakarta: C.V. Faizan, 1989), h. 61.
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4. The other Muslim expert’s point of view, Muhammad Abduh, has ever said that
u=3Aal dealt with a sincere action towards the Allah The Almighty being close to
Him, and proclaiming that no one like unto Him, and the worship was not aimed to
other things, like avoiding the calamity or attaining the the success, and a servant
of Allah The Almighty must not have a Cherisher except for Allah The Almighty38.
The Muslim expert’s point of view, Muhammad Abduh, refers his idea dealing with
u=3al to one of the contents of the Opening Chapter of al-Qur’an, al-Fatihah, the
Second Ayat, oallll o) 4 2eall - Meaning: Praise Be to Allah The Cherisher and
Sustainer of the Worlds. The Arabic word, <. is usually translated Lord, has also
the meaning of cherishing, sustaining, bringing to maturity. It’s convinced that

Allah The Almighty cares for all worlds He has created®.

From the 4 ideas above, it’s understood that the term =24 deals with the purity of
heart in applying the religious observances to come closely to Allah The Almighty. In
addition, the term =24l deals with the application of the religious duties which describes

the spiritual motivation and the growth in purity that tend to turn away and go ashtray.

IV.  THE INSTRUCTION TO APPLY (=34l IN THE RELIGIOUS OBSERVANCE

Allah The Almighty has created Jins and men to serve Him. He says His main goal of
the creation in some Qur’anic verses. One of them is written in QS. : <3 : 56, as follows:

Osnad W) ) 5 Gall cala b

Meaning: | have only created Jinns and men, that They may serve Me.

Based on this Qur’anic verse, Allah The Almighty says with the beautiful Arabic
pattern, Subject + Negative Statement + Object + But + Positive Statement, that the creation
of His creatures, Jinns and Men, has no other goal but observance. The free translation of QS.

: <Ll 56 can be as follows: | did not create Jinns and Men But To Worship Me. In other
words, the creatures, jin, and men, should do worship Allah The Almighty during their lives.

On the other Qur’anic verses with different pattern, Allah The Almighty, commands the whole

38 Muhammad Rasyid Ridla, Tafsir al-Qurann al-Hakiim, j. V, cet. 2 (Kairo: Majallah alManar, 1947), h. 475.
33 The Holy Qur’an, English Translation of the Meanings and Commentary, King Fahd Holy Qur’an Printing Complex,
1991, P. 3.

117



Journal Vision, Vol XVII. No.2 (July-Desember 2021). Page 100-126

people to worship the Guardian Lord, Allah The Almighty. The commandment starts with the

calling word, Ya. The complete statement is mentioned in QS. 3_&l): 21 as follows:

}w, 2 80

jﬁ_l_l eSj&j eSjJE U.A uJJj‘j eSSlA Lg.ﬁj\ eSJJ ‘j.ﬁ.ﬁ.ﬁ‘ C)ALZA\ L.é.;/i \.é

Meaning: O ye people! Worship your Guardian Lord, Who created you And those who
came before you That ye may become righteous.

QS. &_adl: 21 above starts His commandment of worship with the <i/ i s (calling
word) Ya. Based on this pattern, Allah The Almighty calls all human beings in the universe to
worship Him telling the benefit of their worship, namely to be righteous. Meanwhile QS. ¢l
: 31says:

| 5laa (uial) &)

Meaning: Verily for the Righteous There will be An Achievement.

Based on the interpretation of some of the Muslim interpreters. Two of them are Jalalain*® and
Quraish Shihab* said that the term \3\3-1\ of QS. <Ll : 31 is interpreted as a place to
have rewards from Allah The Almighty for having done good deeds in the world,

namely heaven. As stated on the table above that the pattern belongs to the Noun

of Place (O\S= ?‘““)

There is no doubt that every good deed will positively be awarded by Allah The
Almighty with the greatest boon, namely heaven. However some of the Qur’anic verses relate
the term (=21 to the application of the religious observance even commanded to do so. Some
of them are mentioned below:

1. QS. 4wl :5:

\j.AJSJ} AFEES u.mj\ 4] u.m.;.al;.a ) U} 33;3] \2/\ \ (A "y
2a38]l G qnj ;35 \53;33 $all

40 https://tafsirg.com/78-an-naba/ayat-31#tafsir-jalalayn. Accessed on 15 of June 2021
41 https://tafsirg.com/78-an-naba/ayat-31#tafsir-quraish-shihab. Accessed on 15" of June 2021
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Meaning: And they have been commanded No more than this: To worship Allah,
Offering Him sincere devotion, Being True (in faith); To establish regular Prayer; And
to give zakat; And that is the Religion Right and Straight*?.

2. Allah The Almighty says in QS. < : 3:

< 2 @371
Salla) faal e Y
Meaning: Is it not to Allah That sincere devotion®.

3. Allah The Almighty says in QS. »J!: 11:

-~ &0

el A LadAL 4 2de & &oys

4 w oWk
) 3] JB

Meaning: Say: Verily, | am commanded to serve Allah With sincere devotion®.
4. Allah The Almighty says in QS. ! : 14:

i 4l Laliz el 4o Js
Meaning:Say: It is Allah | serve, With my sincere (And exclusive)
devotion®,

5. Allah The Almighty says in QS. il : 14:

O H3&1 5,8 515 Gaall Al (aaalis 4 ) 52 01a
Meaning:Call ye, then, upon Allah With sincere devotion to Him, Even
though the unbelievers May detest it*.

Three from five Qur’anic verses quoted above use the term of command verbs directly,
such as 15 ! (Passive form), < x| (Passive form), !sea (Y1 J=8/the Verb of Command) to
stress the importance of being sincere in the application of the religious observances. Whereas
the two others, like the Qur’anic verses of ! : 3, it reminds all believers that Islam is a

religion with purity of faith, and Qs. <3 : 14 is a type of statement starting with the word J3

42 Mushaf Al-Madinah An-Nabawiyah, The Holy Qur’an English Translation of the Meanings and Commentary,
Revised and Edited By The Presidency of Islamic Researhes, IFTA, CALL AND GUIDANCE, King Fahd Holy Qur’an
Printing Complex, 1411 H/1990 M. P. 1988

4 Opcit., P. 1393.

4 Op.cit.

% Op.cit., P. 1398

46 Op.cit., P. 1427
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means Say, Please! That | serve only Allah The Almighty sincerely. It’s interpreted that the
only Allah The Almighty is worshipped, no others.
From some of Qur’anic verses dealing with the relation between the term =41 and
the application of the religious observance above, it can be understood that:
1. o=3albecomes a believer’s fortification from satanic mischief. Allah The Almighty
says in QS. _aall: 39 —40:

o;/ w,w/ﬂf

e.@..\.\j.c‘)fj UAJY\ s ?'G'J 02 )Y Jqu.ci las &y (J\G
. Oazeil

Meaning: (The Satan) said: “O my Lord! Because Thou hast put me In the wrong,

I will Make (wrong) fair-seeming To them on the earth, And I will put them All in

the wrong.

In other words that to be sincere in the worship of Allah The Almighty is to obtain

purification from all stain of evil and exemption from all influence of evil.

2. According to the Islamic principles, the condition of the acceptance of the religious
observance deals with u=3al and following the Mohammedan Traditions or
Rasulullah’s guidance Peace On him. Without them or anyone of them, the
religious observances are not complete. In this context, Allah The Almighty says
in QS. <l : 2:
3a5 o Sae (LAl a&0 AX500 shalls Gaall GIA LA
%y saxdl 5yl
Meaning: He Who created Death And life, that He May try which of you
Is best in deed.

Al-fudloil bin ‘Iyadl shared his idea that Aae 03&3‘ was interpreted as the best

deed®’.

47 Jami'ul Ulum wal Hikam, Ibnu Rajab Al Hambali, hal. 20, Darul Muayyad, cetakan pertama, 1424 H

Sumber https://rumaysho.com/636-faedah-surat-al-mulk-allah-menquji-manusia-siapakah-yang-baik-
amalnya.html. Accessed on 16th of June 2021.
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3. w=2&lis to enlarge the small services and show off is to make the big service small.
In this case, Allah The Almighty says in QS. ¢l : 23:

15 siia loa blilaad Jae (w ) slae Lo L)) LBa035
Meaning: And We shall turn To whatever deeds they did (in this

life), and We shall Make such deeds as floating dust Scattered
about.Imam Ibnul Qoyyim shares his beautiful advice:

22\ Fets Ko - > %/a/ o - Ve Sl R N 07 oo
ARdiy Y 5 Al DA 5 Al e DG LIS 1) Y 5 DA ey Jaall

Meaning: The deed without purity of faith and the guidance of the
Prophet Muhammad Peace Be Upon him is considered as a traveller with
a bag containing sand. The provision in the bag just weighs on, but it
means nothing*.

That’s the provision in vain, It was heavy but means nothing

4. =34l is the most important work of heart. Our Prophet Peace Be Upon him
says: &8 3ka I HaE Y @ &y caleg e b Lo 0 Ok 0B B350 G
plue ol 5y L« }Q&Eij (,’s_,}xg S ok < ;“’S;‘}a“ij

Meaning: From Abi Hurairah, The Prophet Muhammad Peace Be Upon him said:
Verily Allah The Almighty does not see your bodies and your photos, but He sees
your heart and your deeds. (HR. Muslim).

Based on some quotations above, it can be said worship or service is due to none

but Him. Allah The Almighty wants exclusive and sincere devotion from His Muslim servants

pointing to the unity of the Creator, (sl s 4dlaa 40,

V. THE ADVANTAGE OF =2l IN THE AL-QUR’AN
The writer has developed the clear explanation of definition and meaning of the u=a)
concept broadly above. In addition, the writer has showed some Qur’anic verses that have
relationship between good service and sincerity. The description of the relationship between
both parts at least could support the Muslim people to bring the good service and sincerity in

8 Al-Fawaid. Cetakan keenam, tahun 1431 H. Muhammad bin Abi Bakr Az-Zar'l (Ibnu Qayyim Al-Jauziyah).
Penerbit Maktabah Ar-Rusyd.

Sumber https://rumaysho.com/14725-bekal-yang-sia-sia.html. P. 81. Accessed on 16" of June 2021.
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application. Furthermore a Muslim’s sincere conduct in doing everything, especially the
religious observance, will produce the advantage either in the living world or in the Hereafter.
Allah The Almighty said in QS. s_&ll : 201:

U85 430 55 Y) a5 A3na AN L8 \GaT L35 U580 (2 24ias
LA Qe

Meaning: And there are men who say: “Our Lord! Give us Good in the world
And Good in the Hereafter. And save us From the torment Of the Fire“.

QS. 5,4l : 201 shows the indication that a sequence of all devotions and religious
observances conducted by Muslims is applied to attain the final two targets, namely being
happy in the world and the Hereafter. Al-Qur’an expresses the verses in the type of prayer
called by all Muslim people in the end of his prayer. Even the prayer includes not only the
hope to be good in world but also and in the Hereafter, even to stay away from the Hell. To
achieve this ultimate goal of lives, Muslim people should serve Allah The Almighty sincerely.

In order to be more motivated, the writer will describe the advantage of the u=>4l

according to the Holy Book, al-Qur’an. The advantage can be traced from the Qur’anic verses.
One of them is stated in <Ll : 146:

A aidy Vglaldly Al ) saiaiel s ) sANAls 1AE all Y

Ll 1550 Gl 0 03) Gaas B uiadall aa dlslla
Meaning: Except for those who repent, mend (their life), hold fast to Allah, and make
their religious devotions Sincere to Allah: if so They will be numbered With the
Believers. And soon will Allah Grant to the Believers A reward of immense value.

It is nearly all the Muslim scholars according to their interpretations say that Ladse al

is heaven. Syaikh Muhammad bin Shalih asy-Syawi said that the Ll sl was
something that relates to Allah’s The Almighty knowledge not the human’s

4 Op.cit, P. 86
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knowledge. The immense value is interpreted as something never seen by eyes, it is

never heard by ears, and it never pulses in human’s heart®°.

<Ll 1 146 describes special people with their characteristics, namely \j-.’u (those
who repent), and ‘53534" (those who men their lives), and ‘j-i\léﬁ‘—\

(those who hold fast to Allah The Almighty), and \}iajA\ (those who
make their religious devotions sincere to Allah The Almighty. From the list of these
special people it can be understood that to get the L-M-L'f— ‘3"%‘ (the immense

value or the greatest boon) of Allah The Almighty needs some religious reactions,

namely repentance, mending, holding fast and sincere devotions. The final
characteristics U-iéj$\ is mentioned to complete the other characteristics.

In other words that whatever the religious reactions a Muslim expresses
without sincere devotions can not get the greatest boon from Allah The
Almighty or the religious reactions is in vain.

Furthermore Allah The Almighty says in «lélall @ 39 — 41:

- R0 & o
.

Osdaxd 288 L) 35ai s aIY) Qldall 5803 255

faaalisll d alae Y

Meaning: Ye shall indeed taste Of the Grievous Chastisement. And You are
requited naught save what ye did. But the chosen Servants of Allah.

The other benefit to make the religious devotions Sincere to Allah The Almighty,
according to «lilall 1 39 — 41 above is to be saved from the Grievous Chastisement

except for the polytheist. Tafsir Jalalain said that there was an exception to have

50 https://tafsirweb.com/1678-guran-surat-an-nisa-ayat-146.html,Accessed on 171 June
2021
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grievous chastisement from Allah The Almighty, namely those who make the religious

devotions sincere to Allah The Almighty®L.

VI.  CLOSING
After doing some scientific steps dealing with The Concept of c=>4) in Al-Qur’an
and Its Application, the writer comes to the end of his writing with some important points as
follows:
1. A Muslim should know and have a clear term of _=34) well
2. In principle, the application concept of _=34) runs in all types of religious
services.

3. To make the religious devotions sincere to Allah The Almighty is a key to have
the immense value, Heaven
The application of =34 starts from a heart decision

5. There are numbers of Qur'anic verses deal with the application of u=34) with its
advantages.

6. The term of _=34) with its derivations in al-Qur'an goes not only to the verbs, like the
muslim servant’s activities, like u—,’mjéjﬂ aul UJ:)I-J; , but also to the nouns,
like Lals Wl (QS. Jaii : 66)

51 https://tafsirg.com/37-as-saffat/ayat-40#tafsir-jalalayn. Accessed on 17 th June 2021
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